of kingdoms, the punishment of tyrants, and the vengeance which God would execute upon the oppressors of his people (Isa. 13; Jer. 46; Ezek. 36) . The same did Daniel, and the rest of the prophets, every one in their season. By whose examples, and by the plain precept which is given to , commanding him that he shall say to the wicked, "Thou shalt die the death," we in this our miserable age are bound to admonish the world, and the tyrants thereof, of their sudden destruction, to assure them and to cry unto them, whether they list or not, "that the blood of the saints, which by them is shed, continually crieth and craveth the vengeance in the presence of the Lord of Hosts" (Rev. 6:9−10). And further, it is our duty to open the truth revealed unto us, unto the ignorant and blind world; unless that, to our own condemnation, we list to wrap up and hide the talent committed to our charge.
I am assured that God has revealed to some in this our age, that it is more than a monster in nature that a woman shall reign and have empire above man. And yet, with us all there is such silence, as if God therewith were nothing offended. I know the natural man, enemy to God, shall find many causes why no such doctrine ought to be published in these our dangerous days: first, for that it may seem to tend to sedition; secondarily, it shall be dangerous, not only to the writer or publisher, but also to all such as shall read the writings, or favour this truth spoken; and last, it shall not amend the chief offenders, partly because it shall never come to their ears, and partly because they will not be admonished in such cases.
I answer, if any of these be a sufficient reason, that a known truth shall be concealed, then were the ancient prophets of God very fools, who did not better provide for their own quietness, than to hazard their lives for rebuking of vices, and for the opening of such crimes as were not known to the world. And Christ Jesus did injury to his apostles, commanding them to preach repentance and remission of sins in his name to every realm and nation. And Paul did not understand his own liberty, when he cried, "Woe be to me, if I preach not the evangel!" (1 Cor. 9:16). If fear, I say, of persecution, of slander, or of any inconvenience before named, might have excused and discharged the servants of God from plainly rebuking the sins of the world, just cause had every one of them to have ceased from their office. For suddenly their doctrine was accused by terms of sedition, of new learning, and of treason. Persecution and vehement trouble did shortly come upon the professors with the preachers. Kings, princes, and worldly rulers did conspire against God, and against his anointed Christ Jesus (Matt. 26:57−68; Acts 18:12−16; 21:28−39; Ps. 2; Acts 4:1−33).
But what? Did any of these move the prophets and apostles to faint in their vocation [calling] ? No. But by the resistance (which the devil made to them by his supporters) were they the more inflamed to publish the truth revealed unto them, and to witness with their blood, that grievous condemnation and God's heavy vengeance should follow the proud contempt of graces offered. The fidelity, bold courage, and constancy of those that are passed before us, ought to provoke us to follow in their footsteps, unless we look for another kingdom than Christ has promised to such as persevere in profession of his name to the end.
If any think that the empire of women is not of such importance, that for the suppressing of the same any man is bound to hazard his life: I answer, that to suppress it is in the hand of God alone. But to utter the impiety and abomination of the same, I say, it is the duty of every true messenger of God to whom the truth is revealed in that behalf. For the especial duty of God's messengers is to preach repentance, to admonish the offenders of their offenses, and to say to the wicked, "Thou shalt die the death, except thou repent." This, I trust, no man will deny to be the proper office of all God's messengers, to preach (as I have said) repentance and remission of sins. But neither of both can be done, except the conscience of the offenders be accused and convicted of transgression. But how shall any man repent, not knowing wherein he has offended? And where no repentance is found, there can be no entry to grace. And therefore, I say, that of necessity it is that this monstiferous empire of women (which amongst all enormities that this day do abound upon the face of the whole earth, is most detestable and damnable) be openly revealed and plainly declared to the world, to the end that some may repent and be saved. And thus far to the first sort.
To such as think that it will be long before such doctrine comes to the ears of the chief offenders, I answer, that the verity of God is of that nature, that at one time or at another it will purchase to itself audience. It is an odor [aroma] and smell that cannot be suppressed. Yea, it is a trumpet that will sound in despite of the adversary. It will compel the very enemies, to their own confusion, to testify and bear witness of it. For I find that the prophecy and preaching of Elijah were declared in the hall of the king of Syria, by the servants and flatterers of the same wicked king, making mention that Elijah declared to the king of Israel whatsoever the said king of Syria spoke in his most secret chamber (2 Kings 6:12). And the wondrous works of Jesus Christ were notified to Herod, not in
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But whether the bearers of the rumours and tidings were favourers of Christ, or flatterers of the tyrant, certain it is that the fame, as well of Christ's doctrine as of his works, came to the ears of Herod. Even so may the sound of our weak trumpet, by the support of some wind (blow it from the south, or blow it from the north, it is no matter), come to the ears of the chief offenders. But whether it does or not, yet dare we not cease to blow as God will give strength (Rom. 1:15−17). For we are debtors to more than princes: to wit, to the multitude of our brethren, of whom, no doubt, a great number have heretofore offended by error and ignorance, giving their suffrages, consent, and help to establish women in their kingdoms and empires, not understanding how abominable, odious, and detestable is all such usurped authority in the presence of God. And therefore must the truth be plainly spoken, that the simple and rude multitude may be admonished.
And as concerning the danger which may hereof ensue, I am not altogether so brutish and insensible, but that I have laid my account, what the finishing of the work may cost me for my own part. First, I am not ignorant how difficult and dangerous it is to speak against a common error, especially when the ambitious minds of men and women are called to the obedience of God's simple commandment. For to the most part of men, whatsoever antiquity has received appears lawful and godly. And secondarily, I look to have more adversaries, not only of the ignorant multitude, but also of the wise, politic, and quiet spirits of the world-so that as well shall such as ought to maintain the truth and verity of God become enemies to me in this case, as shall the princes and ambitious persons who, to maintain their unjust tyranny, do always study to suppress the same. And thus I am most certainly persuaded that my labour shall not escape reprehension of many.
But because I remember that account of the talents received must be made to him-who neither respects the multitude, neither yet approves the wisdom, policy, peace, nor antiquity, concluding or determining anything against his eternal will, revealed to us in his most blessed word -I am compelled to cover my eyes, and shut up my ears, that I neither see the multitude that shall withstand me in this matter, neither that I shall hear the opprobrium, nor consider the dangers which I may incur for uttering the same. I shall be called foolish, curious, despiteful, and a sower of sedition; and one day, perchance (although now [I] am nameless) I may be attainted [ condemned] of treason. But seeing that it is impossible, but that either I shall offend God, daily calling to my conscience that I ought to manifest the known verity; or else that I shall displease the world for doing the same; I have determined to obey God, notwithstanding that the world shall rage thereat.
I know that the world offended (by God's permission) may kill the body; but God's majesty offended has power to punish body and soul for ever. His majesty is offended when his precepts are contemned and his threatenings esteemed to be of none effect. And amongst his manifold precepts given to his prophets, and amongst his threatenings, none is more vehement than is that which is pronounced by Ezekiel in these words: "Son of man, I have appointed thee a watchman to the house of Israel, that thou shouldest hear from my mouth the word; and that thou mayest admonish them plainly, when I shall say to the wicked man, 'O wicked, thou shalt assuredly die.' Then if thou shalt not speak, that thou mayest plainly admonish him that he may leave his wicked way, the wicked man shall die in his iniquity; but his blood will I require of thy hand. But and if thou shalt plainly admonish the wicked man, and yet he shall not turn from his way, such a one shall die in his iniquity; but thou hast delivered thy soul" (Ezek. 33:7−9). This precept, I say, with the threatening annexed, together with the rest that is spoken in the same chapter, not to Ezekiel only, but to every one whom God places watchman over his people and flock (and watchmen are they, whose eyes he does open, and whose conscience he pricks to admonish the ungodly), compels me to utter my conscience in this matter, notwithstanding that the whole world should be offended with me for so doing. If any wonder why I do conceal my name, let him be assured that the fear of corporeal punishment is neither the only, neither the chief cause. My purpose is thrice to blow the trumpet in the same matter, if God so permits. Twice I intend to do it without name; but at the last blast to take the blame upon myself, that all others may be purged.
THE FIRST BLAST TO AWAKEN WOMEN DEGENERATE
To promote a woman to bear rule, superiority, dominion, or empire above any realm, nation, or city, is
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In the probation of this proposition, I will not be so curious as to gather whatsoever may amplify, set forth, or decor the same; but I am purposed, even as I have spoken my conscience in most plain and few words, so to stand content with a simple proof of every member, bringing in for my witness God's ordinance in nature, his plain will revealed in his word, and by the minds of such as be most ancient amongst godly writers.
[The Empire of Women is Repugnant to Nature]
And first, where I affirm the empire of a woman to be a thing repugnant to nature, I mean not only that God, by the order of his creation, has spoiled [deprived] woman of authority and dominion, but also that man has seen, proved, and pronounced just causes why it should be. Man, I say, in many other cases, does in this behalf see very clearly. For the causes are so manifest, that they cannot be hid. For who can deny but it is repugnant to nature, that the blind shall be appointed to lead and conduct such as do see? That the weak, the sick, and impotent persons shall nourish and keep the whole and strong? And finally, that the foolish, mad, and frenetic shall govern the discreet, and give counsel to such as be sober of mind? And such be all women, compared unto man in bearing of authority. For their sight in civil regiment is but blindness; their strength, weakness; their counsel, foolishness; and judgment, frenzy, if it be rightly considered.
I except such as God, by singular privilege, and for certain causes known only to himself, has exempted from the common rank of women, and do speak of women as nature and experience do this day declare them. Nature, I say, does paint them forth to be weak, frail, impatient, feeble, and foolish; and experience has declared them to be inconstant, variable, cruel, lacking the spirit of counsel and regiment. And these notable faults have men in all ages espied in that kind, for the which not only they have removed women from rule and authority, but also some have thought that men subject to the counsel or empire of their wives were unworthy of public office. For thus writes Aristotle, in the second of his Politics. What difference shall we put, says he, whether that women bear authority, or the husbands that obey the empire of their wives, be appointed to be magistrates? For what ensues the one, must needs follow the other: to wit, injustice, confusion, and disorder. The same author further reasons, that the policy or regiment of the Lacedemonians (who other ways amongst the Greeks were most excellent) was not worthy to be reputed nor accounted amongst the number of commonwealths that were well governed, because the magistrates and rulers of the same were too much given to please and obey their wives. What would this writer (I pray you) have said to that realm or nation, where a woman sits crowned in Parliament amongst the midst of men?
"Oh fearful and terrible are thy judgments, O Lord, which thus hast abased man for his iniquity!" I am assuredly persuaded that if any of those men, which, illuminated only by the light of nature, did see and pronounce the causes sufficient why women ought not to bear rule nor authority, should this day live and see a woman sitting in judgment, or riding from Parliament in the midst of men, having the royal crown upon her head, the sword and the scepter borne before her, in sign that the administration of justice was in her power: I am assuredly persuaded, I say, that such a sight should so astonish them, that they should judge the whole world to be transformed into the Amazons, and that such a metamorphosis and change was made of all the men of that country, as poets do feign was made of the companions of Ulysses; or at least, that albeit the outward form of men remained, yet should they judge their hearts were changed from the wisdom, understanding, and courage of men, to the foolish fondness and cowardice of women. Yea, they further should pronounce, that where women reign or be in authority, that there must needs vanity be preferred to virtue, ambition and pride to temperance and modesty; and finally, that avarice, the mother of all mischief, must needs devour equity and justice.
But lest that we shall seem to be of this opinion alone, let us hear what others have seen and decreed in this matter. In the Rules of the Law thus is it written: "Women are removed from all civil and public office, so that they neither may be judges, neither may they occupy the place of the magistrate, neither yet may they be speakers for others." The same is repeated in the third and the sixteenth books of the Digests, where certain persons are forbidden, Ne pro aliis postulent, that is, that they be no speakers nor advocates for others.And among the rest, women are forbidden, and this cause is added, that they do not against shamefacedness [ modesty] intermeddle themselves with the causes of others; neither yet that women presume to use the offices due to men. The Law in the same place does further declare that a natural shamefacedness [ modesty] ought to be in womankind, which
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In the first book of the Digests, it is pronounced that the condition of the woman, in many cases, is worse than of the man: as in jurisdiction (says the Law), in receiving of cure and tuition, in adoption, in public accusation, in delation, in all popular action, and in motherly power which she has not upon her own sons. The Law further will not permit that the woman give anything to her husband, because it is against the nature of her kind, being the inferior member, to presume to give anything to her head. The Law does moreover pronounce womankind to be most avaricious (which is a vice intolerable in those that should rule or minister justice). And Aristotle, as before is touched, does plainly affirm, that wheresoever women bear dominion, there the people must needs be disordered, living and abounding in all intemperance, given to pride, excess, and vanity; and finally, in the end, they must needs come to confusion and ruin.
Would to God the examples were not so manifest to the further declaration of the imperfections of women, of their natural weakness and inordinate appetites! I might adduce histories, proving some women to have died for sudden joy; some for impatience to have murdered themselves; some to have burned with such inordinate lust, that for the quenching of the same, they have betrayed to strangers their country and city; and some to have been so desirous of dominion, that for the obtaining of the same, they have murdered the children of their own sons, yea, and some have killed with cruelty their own husbands and children. But to me it is sufficient (because this part of nature is not my most sure foundation) to have proved, that men illuminated only by the light of nature have seen and have determined that it is a thing most repugnant to nature, that women rule and govern over men. For those that will not permit a woman to have power over her own sons, will not permit her (I am assured) to have rule over a realm; and those that will not suffer her to speak in defence of those that be accused (neither that will admit her accusation intended against man) will not approve her that she shall sit in judgment, crowned with the royal crown, usurping authority in the midst of men.
[
The Empire of Women is Contrary to the Revealed Will of God]
But now to the second part of nature, in the which I include the revealed will and perfect ordinance of God; and against this part of nature, I say, that it does manifestly repugn that any woman shall reign and bear dominion over man. For God, first by the order of his creation, and after by the curse and malediction pronounced against the woman (by reason of her rebellion) has pronounced the contrary.
First, I say, that woman in her greatest perfection was made to serve and obey man, not to rule and command him. As St. Paul does reason in these words: "Man is not of the woman, but the woman of the man. And man was not created for the cause of the woman, but the woman for the cause of man; and therefore ought the woman to have a power upon her head" [1] [2] [3] [4] [5] [6] [7] [8] [9] [10] (that is, a cover in sign of subjection). Of which words it is plain that the apostle means, that woman in her greatest perfection should have known that man was lord above her; and therefore that she should never have pretended any kind of superiority above him, no more than do the angels above God the Creator, or above Christ their head. So I say, that in her greatest perfection, woman was created to be subject to man.
But after her fall and rebellion committed against God, there was put upon her a new necessity, and she was made subject to man by the irrevocable sentence of God, pronounced in these words: "I will greatly multiply thy sorrow and thy conception. With sorrow shalt thou bear thy children, and thy will shall be subject to thy man; and he shall bear dominion over thee" (Gen. 3:16) . Hereby may such as altogether be not blinded plainly see, that God by his sentence has dejected all women from empire and dominion above man. For two punishments are laid upon her: to wit, a dolour, anguish, and pain, as oft as ever she shall be mother; and a subjection of her self, her appetites, and will, to her husband, and to his will. From the former part of this malediction can neither art, nobility, policy, nor law made by man deliver womankind; but whosoever attains to that honour to be mother, proves in experience the effect and strength of God's word. But (alas!) ignorance of God, ambition, and tyranny have studied to abolish and destroy the second part of God's punishment. For women are lifted up to be heads over realms, and to rule above men at their pleasure and appetites. But horrible is the vengeance which is prepared for the one and for the other, for the promoters and for the persons promoted, except they speedily repent. For they shall be dejected from the glory of the sons of God to the slavery of the devil, and to the torment that is prepared for all such as do exalt themselves against God.
Against God can nothing be more manifest than that a woman shall be exalted to reign above man; for the contrary sentence he has pronounced in these words: "Thy will shall be subject to thy husband, and he shall bear dominion over thee" (Gen. 3:16) . As [though] God should say, "Forasmuch as you have abused your former condition, and because your free will has brought yourself and mankind into the bondage of Satan, I therefore will bring you in bondage to man. For where before your obedience should have been voluntary, now it shall be by constraint and by necessity; and that because you have deceived your man, you shall therefore be no longer mistress over your own appetites, over your own will or desires. For in you there is neither reason nor discretion which are able to moderate your affections, and therefore they shall be subject to the desire of your man. He shall be lord and governor, not only over your body, but even over your appetites and will." This sentence, I say, did God pronounce against Eve and her daughters, as the rest of the scriptures do evidently witness. So that no woman can ever presume to reign above man, but the same she must needs do in despite of God, and in contempt of his punishment and malediction.
I am not ignorant, that the most part of men do understand this malediction of the subjection of the wife to her husband, and of the dominion which he bears above her. But the Holy Ghost gives to us another interpretation of this place, taking from all women all kinds of superiority, authority, and power over man, speaking as follows, by the mouth of St. Paul: "I suffer not a woman to teach, neither yet to usurp authority above man" (1 Tim. 2:12). Here he names women in general, excepting none; affirming that she may usurp authority above no man. And that he speaks more plainly in another place in these words: "Let women keep silence in the congregation, for it is not permitted to them to speak, but to be subject, as the law sayeth" (1 Cor. 14:34). These two testimonies of the Holy Ghost are sufficient to prove whatsoever we have affirmed before, and to repress the inordinate pride of women, as also to correct the foolishness of those that have studied to exalt women in authority above men, against God and against his sentence pronounced.
But that the same two places of the apostle may the better be understood: it is to be noted, that in the latter, which is written in the first epistle to the Corinthians, the 14th chapter (vvs. 31−32), before the apostle had permitted that all persons should prophesy one after another, adding this reason, "that all may learn and all may receive consolation;" and lest that any might have judged, that amongst a rude multitude, and the plurality of speakers, many things little to purpose might have been affirmed, or else that some confusion might have arisen, he adds, "The spirits of the prophets are subject to the prophets;" as [if] he should say, "God shall always raise up some to whom the verity shall be revealed, and unto such you shall give place, albeit they sit in the lowest seats." And thus the apostle would have prophesying an exercise to be free to the whole church, that every one should communicate with the congregation what God had revealed to them, providing that it were orderly done. But from this general privilege he excluded all women, saying, "Let women keep silence in the congregation." And why, I pray you? Was it because that the apostle thought no woman to have any knowledge? No, he gives another reason, saying, "Let her be subject, as the law saith" (1 Cor. 14:34). In which words is first to be noted, that the apostle calls this former sentence pronounced against woman a law: that is, the immutable decree of God, who by his own voice has subjected her to one member of the congregation, that is to her husband. Whereupon the Holy Ghost concludes, that she may never rule nor bear empire above man; for she that is made subject to one, may never be preferred to many. And that the Holy Ghost does manifestly express, saying: "I suffer not that woman usurp authority above man" (1 Tim. 2:12). He says not, "I will not that woman usurp authority above her husband;" but he names man in general, taking from her all power and authority to speak, to reason, to interpret, or to teach; but principally to rule or to judge in the assembly of men. So that woman by the law of God, and by the interpretation of the Holy Ghost, is utterly forbidden to occupy the place of God in the offices aforesaid, which he has assigned to man, whom he has appointed and ordained his lieutenant in earth, excluding from that honour and dignity all women, as this short argument shall evidently declare.
The apostle takes power from all women to speak in the assembly. Ergo, he permits no woman to rule above man. The former part is evident, whereupon the conclusion of necessity does follow; for he that takes from woman the least part of authority, dominion, or rule, will not permit unto her that which is [the] greatest. But greater it is to reign above realms and nations, to publish and to make laws, and to command men of all estates, and finally, to appoint judges and ministers, than to speak in the congregation. For her judgment, sentence, or
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And therefore yet again I repeat, that which before I have affirmed: to wit, that a woman promoted to sit in the seat of God (that is, to teach, to judge, or to reign above man) is a monster in nature, contumely to God, and a thing most repugnant to his will and ordinance. For he has deprived them, as before is proved, of speaking in the congregation, and has expressly forbidden them to usurp any kind of authority above man. How then will he suffer them to reign and have empire above realms and nations? He will never, I say, approve it, because it is a thing most repugnant to his perfect ordinance, as after shall be declared, and as the former scriptures have plainly given testimony. To the which to add anything were superfluous, were it not that the world is almost now come to that blindness, that whatsoever pleases not the princes and the multitude, the same is rejected as doctrine newly forged, and is condemned for heresy. I have therefore thought good to recite the minds of some ancient writers in the same matter, to the end that such as altogether be not blinded by the devil, may consider and understand this my judgment to be no new interpretation of God's scriptures, but to be the uniform consent of the most part of godly writers since the time of the apostles.
Tertullian, in his book of Women's Apparel, after he has shown many causes why gorgeous apparel is abominable and odious in a woman, adds these words, speaking as it were to every woman by name: "Do you not know," says he, "that you are Eve. The sentence of God lives and is effectual against this kind; and in this world, of necessity it is, that the punishment also live. You are the port and gate of the devil. You are the first transgressor of God's law. You did persuade and easily deceive him whom the devil durst not assault. For your merit (that is, for your death), it behooved the Son of God to suffer the death; and does it yet abide in your mind to deck you above your skin coats?" By these and many other grave sentences and quick interrogations, did this godly writer labour to bring every woman in contemplation of herself, to the end that every one, deeply weighing what sentence God had pronounced against the whole race and daughters of Eve, might not only learn daily to humble and subject themselves in the presence of God, but also that they should avoid and abhor whatsoever thing might exalt them or puff them up in pride, or that might be occasion that they should forget the curse and malediction of God. And what, I pray you, is more able to cause a woman to forget her own condition, than if she is lifted up in authority above man? It is a very difficult thing to a man (be he never so constant) promoted to honours, not to be tickled somewhat with pride (for the wind of vain glory does easily carry up the dry dust of the earth). But as for woman, it is no more possible that she, being set aloft in authority above man, shall resist the motions of pride, than it is able to the weak reed, or to the turning weathercock, not to bow or turn at the vehemence of the inconstant wind. And therefore the same writer expressly forbids all women to intermeddle with the office of man. For thus he writes in his book de Viginibus Velandis: "It is not permitted to a woman to speak in the congregation, neither to teach, neither to baptize, neither to vindicate to herself any office of man." The same he speaks yet more plainly in the Preface of his sixth book written Against Marcion, where, recounting certain monstrous things which were to be seen at the Sea called Euxinum, amongst the rest, he recites this as a great monster in nature, "that women in those parts were not tamed nor abased by consideration of their own sex, but that, all shame laid apart, they made expenses upon weapons, and learned the feats of war, having more pleasure to fight than to marry and be subject to man." Thus far of Tertullian, whose words are so plain, that they need no explanation. For he that takes from her all office appertaining to man, [and] will not suffer her to reign above man-and he that judges it a monster in nature that a woman shall exercise weapons-must judge it to be a monster of monsters that a woman shall be exalted above a whole realm and nation. Of the same mind are Origen and diverse others (whose sentences I omit to avoid prolixity), yea, even till the days of Augustine.
Augustine, in his twenty−second book written Against Faustus , proves that a woman ought to serve her husband as unto God, affirming that in nothing has woman equal power with man, saving that neither of both have power over their own bodies. By which he would plainly conclude, that woman ought never to pretend nor thirst for that power and authority which are due to man. For so he does explain himself in another place, affirming that woman ought to be repressed and bridled betimes, if she aspires to any dominion; alleging that it is dangerous and perilous to suffer her to proceed, although it is in temporal and corporeal things. And thereto he
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The First Blast of the Trumpetadds these words: "God sees not for a time, neither is there any new thing in his sight and knowledge:" meaning thereby, that what God has seen in one woman (as concerning dominion and bearing of authority) the same he sees in all; and what he has forbidden to one, the same he also forbids to all. And this most evidently yet in another place he writes, moving this question, "How can woman be the image of God, seeing (says he) she is subject to man, and has none authority, neither to teach, neither to be witness, neither to judge, much less to rule or bear empire?" These are the very words of Augustine, of which it is evident that this godly writer does not only agree with Tertullian, before recited, but also with the former sentence of the Law, which takes from woman not only all authority amongst men, but also every office appertaining to man.
To the question how she can be the image of God, he answers as follows: "Woman," says he, "compared to other creatures, is the image of God, for she bears dominion over them. But compared unto man, she may not be called the image of God, for she bears not rule and lordship over man, but ought to obey him," etc. And how that woman ought to obey man, he speaks yet more clearly in these words, "The woman shall be subject to man as unto Christ. For woman," says he, "has not her example from the body and from the flesh, that so she shall be subject to man, as the flesh is unto the Spirit, because that the flesh in the weakness and mortality of this life lusts and strives against the Spirit, and therefore would not the Holy Ghost give example of subjection to the woman of any such thing," etc. This sentence of Augustine ought to be noted of all women, for in it he plainly affirms, that woman ought to be subject to man, that she never ought more to desire preeminence [over] him, than that she ought to desire above Christ Jesus.
With Augustine, St. Jerome agrees in every point, who thus writes in his Hexaemeron: "Adam was deceived by Eve, and not Eve by Adam, and therefore it is just, that woman receive and acknowledge him for governor whom she called to sin, lest that again she slide and fall by womanly facility." And writing upon the epistle to the Ephesians, he says, "Let women be subject to their own husbands as unto the Lord; for man is head to the woman, and Christ is head to the congregation, and he is Saviour to the body; but the congregation is subject to Christ, even so ought women to be to their husbands in all things" (Eph. 5:22−24). He proceeds further, saying, "Women are commanded to be subject to men by the law of nature, because man is the author or beginner of the woman: for as Christ is the head of the church, so is man of the woman. From Christ the church took beginning, and therefore it is subject unto him; even so did woman take beginning from man that she should be subject." Thus we hear the agreeing of these two writers to be such, that a man might judge the one to have stolen the words and sentences from the other. And yet it is plain, that during the time of their writing, the one was far distant from the other. But the Holy Ghost, who is the Spirit of concord and unity, did so illuminate their hearts, and direct their tongues and pens, that as they did conceive and understand one truth, so did they pronounce and utter the same, leaving a testimony of their knowledge and concord to us their posterity.
If any think that all these former sentences be spoken only of the subjection of the married woman to her husband: as before I have proved the contrary by the plain words and reasoning of St. Paul, so shall I shortly do the same by other testimonies of the foresaid writers. The same Ambrose, writing upon the second chapter of the first epistle to Timothy, after he has spoken much of the simple arrayment of women, he adds these words: "Woman ought not only to have simple arrayment, but all authority is to be denied unto her. For she must be in subjection to man (of whom she has taken her origin), as well in habit as in service." And after a few words, he says, "Because that death did enter into the world by her, there is no boldness that ought to be permitted unto her, but she ought to be in humility." Hereof it is plain, that from all [every] woman, be she married or unmarried, is all authority taken to execute any office that appertains to man. Yea, it is plain, that all [every] woman is commanded to serve, to be in humility and subjection. Which thing yet speaks the same writer more plainly in these words: "It is not permitted to women to speak, but to be in silence, as the law says (1 Cor. 14:34) . What says the law? 'Unto thy husband shall thy conversion be, and he shall bear dominion over thee ' (Gen. 3:16 , Apostate, yea, And also, "Behold, I shall judge betwixt beast and beast" (Ezek. 20:4; 22:2; 34:17, 20 Praise God, ye that fear him (Ps. 22:23) .
And thus did they refuse thee, O Lord, and thy Son Christ Jesus to be their pastor, protector, and prince. And therefore hast thou given them over to a reprobate mind. Thou hast taken from them the spirit of boldness, of wisdom, and of righteous judgment. They see their own destruction, and yet they have no grace to avoid it. Yea, they are become so blind that, knowing the pit, they headlong cast themselves into the same, as the nobility of England do this day, fighting in the defence of their mortal enemy, the Spaniard. "Finally, they are so destitute of understanding and judgment, that although they know that there is a liberty and freedom which their predecessors have enjoyed, yet are they compelled to bow their necks under the yoke of Satan, and of his proud mistress, pestilent Papists and proud Spaniards. And yet they cannot consider, that where a woman reigns and Papists bear authority, that there Satan must needs be president of the council. Thus hast thou, O Lord, in thy hot displeasure, revenged the contempt of thy graces offered. "But, O Lord, if thou shalt retain wrath to the end, what flesh is able to sustain? We have sinned, O Lord, and are not worthy to be relieved. But worthy art thou, O Lord, to be a true God, and worthy is thy Son Christ Jesus to have his evangel and glory advanced, which both are trodden under foot in this cruel murder and persecution, which the builders of Babylon commit in their fury, [and] have raised against thy children for the establishing of their kingdom. Let the sobs therefore of thy prisoners, O Lord, pass up to thine ears; consider their affliction; and let the eyes of thy mercy look down upon the blood of such as die for testimony of thy eternal verity; and let not thine enemies mock thy judgment for ever. To thee, O Lord, I turn my wretched and wicked heart; to thee alone I direct my complaint and groans; for in that isle to thy saints is left no comfort." Albeit I have thus (talking with my God in the anguish of my heart) somewhat digressed, yet I have not utterly forgotten my former proposition: to wit, that it is a thing repugnant to the order of nature that any woman be exalted to rule over men. For God has denied unto her the office of a head. And in the treating of this part, I remember that I have made the nobility both of England and Scotland inferior to brute beasts, for they do to women that which no male amongst the common sort of beasts can be proved to do to their female: that is, they reverence them, and quake at their presence; they obey their commandments, and that against God. Wherefore I judge them not only subjects to women, but slaves of Satan, and servants of iniquity. If any man thinks these my words sharp or vehement, let him consider that the offence is more heinous than can be expressed by words. For where all things are expressly concluded against the glory and honour of God, and where the blood of the saints of God is commanded to be shed, whom shall we judge, God or the devil, to be president of that council? Plain it is, that God rules not by his love, mercy, nor grace in the assembly of the ungodly; then it rests that the devil, the prince of this world, does reign over such tyrants. Whose servants, I pray

For this present [time], I say, that the erecting of a woman to that honour is not only to invert the order which God has established, but also it is to defile, pollute, and profane (so far as in man lies) the throne and seat of God, which he has sanctified and appointed for man only, in the course of this wretched life, to occupy and possess as his minister and lieutenant, excluding from the same all women, as before is expressed. If any thinks that the fore written law did bind the Jews only, let the same man consider that the election of a king and appointing of judges did neither appertain to the ceremonial law, neither yet was it merely judicial; but that it did flow from the moral law, as an ordinance having respect to the conservation of both the tables. For the office of the magistrate ought to have the first and chief respect to the glory of God, commanded and contained in the former table, as is evident by that which was enjoined to Joshua, what time he was accepted and admitted ruler and governor over his people, in these words: "Thou shalt divide the inheritance to this people, the which I have sworn to their fathers to give unto them; so that thou be valiant and strong, that thou mayest keep and do according to that holy law, which my servant Moses hast commanded thee. Thou shalt not decline from it, neither to the right hand, neither to the left hand, that thou mayest do prudently in all things that thou takest in hand. Let not the book of this law depart from thy mouth; but meditate in it day and night, that thou mayest keep and do according to everything that is written in it. For then shall thy ways prosper, and then shalt thou do prudently," etc. (Josh. 1:1−9). And God gives the same precept by the mouth of Moses to kings, after they are elected, in these words: "When he shall sit in the throne, or seat of his kingdom, he shall write to himself a copy of this law in a book. And that shall be with him, that he may read in it all the days of his life; that he may learn to fear the Lord his God, to keep all the words of this law, and all these statutes, that he may do them
